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The fire that destroyed the Goetheanum in Dornach only two 

years and three months after its inauguration was fueled by the 

aggression that Rudolf Steiner’s work elicited. This aggression grew 

from year to year after the war.2 Rudolf Steiner’s widely dissemi-

nated “Appeal to the German People and the Civilized World,” his 

criticism of German politics and of a “Reich” that had remained 

ineffective and had become embroiled in outer demonstrations of 

power, had come to the attention of diverse far-right groups. As early 

as November 1919,3 Rudolf Steiner spoke of the growing hatred of 

Anthroposophy and of attempts not only at interfering with his work 

but also at “destroying it.” He was not exaggerating when he spoke 

of a “will to annihilate” his work. 

The quickly growing protests against Anthroposophy came as no 

surprise to Rudolf Steiner. “That a violent hatred would surge up 

against anthroposophical Spiritual Science, which we have cultivated 

here in Europe for two decades now, was foreseeable to anyone who 

knew, and knows, about the intimate connection between this Spiri-

tual Science and the powers we need to call upon for the advance-

ment of humanity now and in the near future” (Dec. 1919).4 Soon 

after the end of the war, more articles and pamphlets disparaging 

Rudolf Steiner and Anthroposophy appeared weekly and were dis-

seminated widely. In January 1920, a Berlin news agency released a 

piece headlined “Rudolf Steiner: Henchman of the Entente,” which 

was printed by many German daily newspapers. The article alleged 

that the “Social Threefolding Association” was not only cooperating 

with the Bolsheviks and Communists but that it also gathered evi-

dence on acts committed by German officers in World War I which 

violated international law, so that these officers could be handed over 

to the Entente as war criminals in accordance with the Versailles 

Treaty.5 The influential Süddeutsche Zeitung, which supported the 
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German nationalists and was particularly sympathetic toward the 

Deutschvölkische Schutz- und Trutzbund (German Nationalist Pro-

tection and Defiance Federation, a predecessor of the NSDAP) even 

called the social threefolding concept a “danger to the existence of 

our State and to the soul of our people.” “It is our duty to put all 

our energy into fighting [the social threefolding idea].”6 Ever more 

frequently the threefolding initiative and the anthroposophical move-

ment were denounced as a “threat to the State” and as “internation-

alist.” “These hostilities are growing rapidly, and they are becoming 

incredibly intense,” Rudolf Steiner said in early 1921.7 The mere fact 

that Russian was taught in Waldorf schools was seen as proof of “Bol-

shevik” intentions and an attempt at infiltration. 

In April 1921, General von Gleich, speaking to an audience of 

three thousand in the Stuttgart Liederhalle, said that Rudolf Steiner’s 

threefolding reform aimed at generating a “Bolshevik chaos,” a 

“spiritual dictatorship,” and “drawing-room communism.” Rudolf 

Steiner’s involvement with the Workers’ School had been communist-

inspired “high treason” against Germany, he said, and the Waldorf 

school pursued the “gradual degradation of state schools and the 

crypto-communist amalgamation of the classes.”8 A few weeks 

earlier, in March 1921, von Gleich had proclaimed (in his pamphlet 

Rudolf Steiner as a prophet. A warning to the German People, and in 

a public lecture in Ludwigsburg, citing information he had received 

from the German general staff) that the German defeat in the Battle 

of the Marne, and consequently its general defeat in World War I, 

was a result of Rudolf Steiner’s negative influence on Helmuth von 

Moltke. Although he withdrew this accusation after General von 

Dommes and Eliza von Moltke intervened, he had already achieved 

his purpose in certain places. Opposition to Rudolf Steiner and 

Anthroposophy became more vehement. “Our sick folk soul will be 

able to produce only the necessary antidotes to the new epidemic, if 

we do not cease to warn people against it.”9 

On March 4, 1921, around the time of von Gleich’s Ludwigsburg’s 

lecture and accusations against Moltke, the renowned Frankfurter 
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Zeitung ran an article entitled “Traitor of Germany.” The writer of 

this article described the activities of the Social Threefolding Associa-

tion in Upper Silesia as antinational and “hostile to the Reich,” going 

as far, albeit indirectly, as demanding sanctions be made. “Anyone 

who is intent on separating Upper Silesia from the Reich is clearly an 

enemy of Germany and needs to be treated as such.” Rudolf Steiner 

and his followers, the article claimed, were spreading “Polish pro-

paganda.” “Their behavior, which might have been considered path-

ological in the past, has become criminal, for what they preach is 

treason.”10 This article, too, was published widely in the German and 

Swiss press. It was triggered by activities of members of the Social 

Threefolding Association in Upper Silesia who, with the help of 

Rudolf Steiner, had become active in the run-up to the plebiscite that 

was to decide whether the region would be German or Polish. 

Following World War I, this important industrial area was placed 

under the administration of an Allied Commission and was now to 

be allocated to one of the two countries. Rudolf Steiner had always 

known that the intended plebiscite, stirred up on both sides by 

nationalist fervor, could end only in disaster. He therefore welcomed 

the initiative of the Breslau threefolding group to take public action 

in Upper Silesia in the run-up to the plebiscite. (“He strongly agreed 

with it [the initiative in Upper Silesia]. I remember him explaining 

that it was our duty to publicly represent social threefolding in places 

that attracted international attention, so that the world would hear 

of it.” Heyer11) Rudolf Steiner helped composing an “Call to Rescue 

Upper Silesia” that described the problem of Upper Silesia as a Euro-

pean problem. “The annexation of the region to one of the existing 

centralized states, which is to be voted on, will make it impossible for 

Upper Silesia to manage its economic, political, and cultural affairs 

in ways that will prevent new conflicts and more fighting. The legal, 

cultural, and economic life will be increasingly shaken by violent 

insurgences.”12 This prognosis was fully confirmed in the following 

years. After the plebiscite of March 20, 1921, which decided with 

a sixty-percent majority that the region was to belong to Germany, 
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Polish paramilitary groups invaded Upper Silesia although the Allied 

forces occupied it. Six months later the Allied Supreme Council 

decided to divide the country, assigning most of Upper Silesia’s indus-

trial region to Poland. The long-term effects of this decision, which 

fanned the flames of right-wing revanchism, were utterly disastrous. 

Again, the media made Rudolf Steiner and the anthroposophi-

cal movement the main target of their indignation. In the summer 

of 1921, the “Privy Consistorial Councilor” and Breslau professor 

Erich Schaeder, writing in the renowned Catholic paper Hochland, 

demanded that systematic action be taken against Rudolf Steiner. He 

concluded his lengthy rationale by saying:

The previous deliberations will have illustrated why the fight 
against Steiner is imperative for anyone concerned with retaining 
the purity of our state. . . . It may be impossible to avoid organiz-
ing this fight and joining those who are prepared to support it into 
a working association. There are theoretical and practical tasks 
to tackle. In addition to an analysis of “Spiritual Science,” which 
will not require an in-depth refutation; in addition to the scientific, 
political, religious instruction of those who are drawn to it, par-
ticularly in academic circles, a number of practical steps will be 
necessary: we need to monitor Steiner’s propagandist actions and 
organizations and be particularly awake to anything that may, and 
probably will, bring him into conflict with the law: his financial 
activities, his political actions (possibly treason), his medical and 
therapeutic teachings (most likely quackery), especially his per-
sonal influence on individuals who are at risk of incurring finan-
cial losses or—as a result of his meditative exercises—of suffering 
moral harm or harm to their health.13

Even Friedrich Rittelmeyer’s insightful book on Rudolf Steiner’s 

life work—published on February 27, 1921, amid the Upper Silesian 

uprisings—was taken issue with and made instrumental for politi-

cal purposes. “Your essay on the statements I made during the war 

was certainly most justified, but its effects are reflected in many of 

our opponents’ actions now,” Rudolf Steiner wrote to Rittelmeyer, 

referring to the introduction to Rittelmeyer’s book, which described, 
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«Aufruf zur Rettung Oberschlesiens!» (Call to Rescue Upper Silesia), p. 1
(Association for Social Threefolding, Breslau Group)
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among other things, Rudolf Steiner’s attitude and political views dur-

ing the war.14 In this introduction Rittelmeyer related how Rudolf 

Steiner, in the early years of the war, appealed to his audiences in 

many lectures to remember Germany’s cultural heritage and concerns, 

but then gradually refrained from touching on this topic. “Then came 

a long period when Steiner no longer spoke of German culture. If 

people asked him, they were told that ‘much that should be told now 

because it is true, cannot be said at present.’”15 Rittelmeyer cautiously 

hinted at Steiner’s critical view of Germany’s military leadership and 

policies during the war. Outlining Steiner’s failed threefolding initia-

tive of 1917, he added, “After 1917, with foresight that has imprinted 

itself in the souls of anyone who met him, Steiner saw only the chaos; 

neither the hopes for peace raised in the east nor the grand offen-

sives in the west could disabuse him. Looking back today, there is 

only one word to describe the clear vision Steiner retained in all the 

years of global disasters, and that is phenomenal. Anyone witness-

ing this vision would certainly develop unlimited trust in him. Any 

assessments he made, whether of Ludendorff, Michaelis, or Hertling, 

clearly ran counter to public opinion from the beginning, and all of 

them were later confirmed. There was no word he spoke about the 

world situation that the events, as they unfolded, did not prove to be 

profoundly true.”16
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